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publishing the lectures in the collection Vom Schicksal des

Deutschen Geistes, in the publishing house Der Runde in

Berlin in 1935.126 Kantorowicz’s lecture, like others in
the Midnight Broadcast series, was carefully phrased in
order to levy criticisms, behind the veil of humanistic
studies, of the German chauvinism propagated by Hitler’s
regime.

Kantorowicz, who was always at ease in using works of
art as historical evidence, begins his essay with a
description of the tombs of the German Emperor Henry II,
(973-1024), and the German Pope, Clement II, (?-1047), in
the Bamberg Cathedral. These tombs symbolize for
Kantorowicz the universality of the medieval empire, an
empire which embraced all peoples and races:

The grave of a holy Emperor and a German Pope

symbolizes the medieval world-order in its

fullness, an order which united in its walls the

Frankish horseman and the Galilean Sibyl, the

noble figures of a triumphant ecclesia and the
synagogue laden with sadness. It is ancient, but

126 Frommel had a fascinating career. He worked as a
radio broadcaster from 1933 until 1937, first at Southwest
Radio, then at the Reichssender in Berlin. Disgusted with

~ the Nazi regime, he moved to Amsterdam in 1937, where his

é @ouse became a safe haven for Jews during the war. He was

¢ 1n contact with the men behind the July 20th plot to kill
Hitler. After the war, Frommel, along with Wilhelm Fraenger
and Carl August Klein (who had co-edited the Blatter fur die
§unst together with George as early as 1892) founded the
Journal Castrum Peregrini. The journal devotes itself
Primarily to Georgeana -- writings by and concerning George
and Circle -- and to wider humanistic subjects.
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it is at the same time a new cult-place, the

Delphi for the few Germans who know of Apollo.127

Those few Germans '"who know Apollo" are the members of the

Circle who renounced Hitler, members of das geheime

Deutschland, those Germans who preserved Germany’s true

universal mission in that most xenophobic time, 1933.

For Kantorowicz, the spirit and the intellect, not
blood and race, determine one’s nationality and culture.
This view is born out in his very vocabulary. He writes of

Entdeutschung, Verrdmerung, Verdeutschung,

Mediterranisierung. German or Roman characteristics can be
i acquired; they are not racially determined, Kantorowicz

implied. Frederick the Second, for example, was for
Kantorowicz (and in his own mind) a Mediterranean ruler, a
Roman, although his blood was German and Norman. Likewise,
Kantorowicz considered himself a German, his Jewish ancestry
notwithstanding.

E The medieval empire was intextricably linked to the

papacy. The Emperor and the Pope represent the dual rulers

of the God’s universal kingdom, Kantorowicz held. The Papal

See may be occupied by men of all nations, but it always
remains a Roman papacy. For Kantorowicz, '"Roman was only a
more picturesque word for ‘universal,’ the total ecumenism,

that encompasses the populated world." (p. 8) When Clemens

127 Kantorowicz, '"Deutsches Papsttum,'" in Castrum

Peregrini 12 (1953), p. 7. Henceforth in this chapter, page
citations from this article will appear directly in the
text. :
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IT ascended the Papal Throne in 1047, the Germans became

' (carriers of the world-empire

"Trager der Weltreichsidee,'
idea). Clemens signalled 'the Romanizing of the Germans,
the becoming-~universal of the Germans." (p. 9) One need
only to have read the following sentence of Kantorowicz’s
with proper nuances, to reveal his implicit criticism of the
chauvinistic Germany of his day: "Once before, even Germany
was ‘Roman,’ that is to say: universal and world-

" (p. 7) Kantorowicz maintained that as Germany’s

embracing.'
grandeur increased, Germany became universal and truly
imperial precisely when it dispensed with its narrow view of
Germanness and embraced non-German cultures in a spirit of
cosmopolitanism. He wished his listeners to infer that
Hitler, by purging Germany of its 'non-German'' elements, was
not leading the nation to imperial greatness, but to
provincial diminution.

Pope Clemens II represented for Kantorowicz the tension
between the national and the universal orientation of the
Germans. He was elécted as universal Pope, but oddly
remained a German imperial prince (deutsche Reichsfurst)
during his brief pontificate. German provincialism stood in
conflict with the universal pull of the Roman Papacy.
Kantorowicz’s condemnation of German provincialism is not
limited to his treatment of Clemens II; he goes beyond his

historical topic to make a general criticism of the Germans:

No German papacy was possible -- and this because
the Germans themselves only in their rarest
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moments or in their most extraordinary offspring

are at once German and universal, at once German

and European. Manifested not for the last time

are the two constantly recurring German strains --

and you may call them what yvou will -- their

demonic quality, and confirm the rule, that in

German history there is always a virtue which at

the last moment stands in opposition to imminent

tragedy. (p. 20)

The leaders of das geheime Deutschland -- Frederick,
Goethe, Wincklemann, Nietzsche, George -- are those rare
offspring who are both German and universal, German and
European. Kantorowicz’s belief in the demonic in the
Germans had its antecedents in his portrayal of Frederick
and in the writings of Nietzsche. Here he sought to point
obligquely at the National Socialists as demonic. Yet he
held out the hope for resistance. A virtue, which
Kantorowicz did not name, would at the last moment seek to
save Germany from herself. As in "Das Geheime Deutschland,"”
Kantorowicz sought to strengthen and reassure potential
resisters to Hitler that they were not traitors to the
fatherland, but in fact the most virtuous of Germans.

Kantorowicz recounted how after Clemens II’'s death, the
Emperor looked to the left bank of the Rhine, to Burgundy,
for a new Pope. He chose Bishop Bruno of Toul, who ascended
the Papal Throne as Leo IX. Leo IX represented a German
Pope for Kantorowicz, but of a different kind than Clemens

II. Leo was '"europaisch aufgeschlossener' (more open to

Europe) (p. 16); he had no position of German prince, and
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placed the universal dictates of the Roman Papacy before
national concerns.

Thus the two strains of medieval German church history
were revealed in Clemens II and Leo IX: the national,
German-oriented church and the universal Roman church. The
Germans, according to Kantorowicz, already in the twelfth
century conceived of establishing a new German Rome in Mainz
or Trier, a German Catholic Church independent of Rome.
Indeed Barbarossa, who spoke of such a church, may in this
sense be seen as a precursor to Luther. But by breaking off
from Rome, Germany would have deprived herself of the very
light which had nourished her. BAs Pope Pius II wrote to the
Chancellor of Mainz, the Roman Church "drove the barbarism
from you, so that even the Greeks seem barbarians, while you
must be regarded as complete Latins. If you wanted to be
truthful, you would admit that Rome and the apostolic seat
brought you the saving religion, and taught you to abandon
pagan-worship and to pray to the true God, the God of
Israel. That is worth more than gold and silver." (p. 20)
There is a delicious irony in Kantorowicz, a Jew, extolling
through the voice of Pius II 'the God of Israel' to the
Germans in 1933.

Kantorowicz believed that Germany would sink into
barbarism without the refining Latin touch. 1In '"Deutsches
Papsttum,' Kantorowicz cited other Germans who foresaw

disaster in a German break from Rome. The mystic Hildegard
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of Bingen, amidst the tremendous rise of Barbarossa’s power
grimly foretold of the dissolution of the Imperium. And
amidst the nationalistic rejoicing following the German
triumph in 1871, two Germans, Burckhardt and Nietzsche,
living in Basel, a German town deeply influenced by the

Latin culture, saw in the German victory the beginning of a

German disaster.

Kantorowicz suggested that German nationalism was
partly a product of German arrogance deriving from Germany’s
great power, and at the same time, of a German feeling of
inferiority. One motive for the Germans’ desire to break
from Rome in Barbarossa’s time was, according to
Kantorowicz, the fact that ''the Germans, despite their
power, felt scorned by the Guelfs." (p. 22) This line
hauntingly suggests the strange dilemma that Germany found
herself in after 1871 -- despite their strength, Germans
were universally scorned, or more exactly, perceived
themselves as scorned.

Kantorowicz saw the German experience in the twentieth
century mirrored in her experience in the High and Late
Middle Ages. As German imperial power reached its pinnacle
in the Salian and Hohenstaufen dynasties, the pull towards a
more narrowly German church sowed the seeds of disaster.
Kantorowicz drew, implicitly, a parallel with Germany after
1871, when Germany ascended to predominance in Europe. But

Bismarck’s was not the true European empire, the Romano-
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German empire, but a Nordic empire, born of German civil
war, as Kantorowicz wrote in Frederick the Second. It was a
Deutsches Reich Preussischen Nation rather than the
Romisches Reich Deutscher Nation for which Kantorowicz
yearned. Divorced from its Latin roots, this German empire
groped for a national religion, all the while drawing back
from Germany'’s universal heritage and moving towards a
narrowly Germanic creed.

Hitler’s bastard religion, mingling racism and a warped

idea of Deutschtum, was antithetical to everything universal

in the Germans which Kantorowicz sought to extol. It was
against this chauvinistic quasi-religion, National
Socialism, that Kantorowicz leveled his attack in ''Deutsches
Papsttum."” But Hildegard of Bingen’s gloomy prophecy of the
disintegration of the Empire, trenchant in her own time, was

refulfilled in this wiederkehrende Epoche, for like Luther,

Hitler in the end achieved no national religion, but in

1945, the division of Germany.
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